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Arr. VII.— THE CATHOLIC DOGMA OF CHURCH 
AUTHORITY. 


TuereE can be no doubt that the popular mind regards the 
Roman Catholic Church and religion as both degenerate and 
dangerous. The common people take short cuts to conclu- 
sions, always, of course, at the risk of doing injustice, but 
not seldom reaching right results. They form judgments of 
the various denominations, (except their own,) not by careful 
study of their systems of doctrine and government, but from 
public information and limited personal observation. Thus 
they describe Presbyterians as predestinarians, Baptists as im- 
mersionists, Methodists as revivalists. They think of the Uni- 
versalists as holding to the salvation of sinner and saint alike, 
of the Unitarians as robbing Christ of his divinity and religion 
of its heart, and of the Roman Catholics as worshiping Mary 
and the saints, putting the pope in the place of Christ, and 
lodging the power to forgive sin in the priest. The Episcopal 
Church is to them a Church of forms: and ceremonies, claim- 
ing closer kinship to the Roman than to the Protestant faith. 
None of these. loose popular definitions would, of course, be 
acceptable to the denominations to which they are applied. 
They are inadequate; but they contain, it will be hardly dis- 
puted, a core of truth. We Methodists believe in revivals. 
We believe that our Church was raised up to offer salvation to 
the people; but our system is much more to us than a series 
of camp-meetings or special revival efforts. So the popular 
judgment of Romanism is, doubtless, an injustice in some re- 
spects; but that Catholic teaching seems to involve the errors 
thus attributed to it is not to be denied. The question as to 
how far that Church is responsible for wrong impressions as 
to its doctrine and practice is a question to be settled in full 
view of its aims and claims as a Christian Church. It claims 
to be holy, apostolic, universal, and united, and aims to em- 
brace all mankind within its pale, outside of which there is no 
salvation. It also claims to be infallible as a teacher of divine 
truth. If, therefore, it so presents and teaches and appropri- 
ates the doctrines of salvation that the common people outside 
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its communion derive inferences as to its character which 
it is not willing to accept, there must be some grave fault in 
the system, or in the practice or presentation of it. A di- 
vine religion intended for all must be adapted to all, and must 
show its credentials in its life and teaching. But allowance 


- must be made for prejudices of education. These prejudices 


exist, not alone against the Roman Catholic Church, but 
against all denominations. They have borne, they still bear, 
strongly against Methodism. But our place in evangelical 
Christianity is not misapprehended, and the general character 
of our teaching is not misunderstood. We may be justly 
chargeable from other stand-points with putting too much 
stress on this doctrine or too little on that; but we are not 
accused of holding views repugnant to the common mind of 
Christianity or to the word of God. It would be unfair to set 
up the popular judgment against the philosophical basis of 
any system. Public opinion is not a competent jury in matters 
requiring research and scholarship; but it is well qualified to 
weigh and compare results and make deductions from them. 
Much weight is therefore to be attached to the common ver- 
dict against Romanism. 

Those who have studied with candid mind the Roman Cath- 
olic system are much slower to pronounce an unqualified judg- 
ment against it. It is seen to possess many and important 
features in common with evangelical Christianity ; much that 
is sound and good with the unsound and the false; and charity 
inclines to magnify what is favorable and underestimate what 
is unfavorable. It is hard to reach a strictly impartial result. 
If the object be to ascertain in how many points the Catholic 
agrees with the Protestant or scriptural system, or how much 
it differs, the showing in either case will be formidable, and 
the real truth will perhaps lie between the two extremes. The 
difficulty which a scholarly and judicial mind meets in study- 
ing the life and teaching of the Church of Rome, is not alone 
in the effort to hold the balance with blind impartiality, but 
in ascertaining the real character of the practical teaching in 
diocese and congregation. Catholic preachers are not in the 
habit of publishing their discourses. Here and there a distin- 
guished prelate or priest, famed for his eloquence, gives to the 


Catholic people a volume of sermons; but the list of American 
47—FOURTH SERIES, VOL. XXXVI. 
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Catholic books will be searched in vain for more than a dozen 
such publications, most of which are not of the present age, 
and cannot be taken as representative. The chief reason for 
this scarcity of modern Catholic sermon literature is, doubtless, 
to be found in the fact that in Catholic services the sermon 
holds a very subordinate place. “It may or may not form part 
of the exercises of public worship,” we are told by an eminent 
authority, “according to the occasion and its attendant cireum- 
stances. It is less important, and felt to be so by both clergy 
and people, than visiting the sick, hearing of confessions, ad- 
ministering the sacraments, (not to speak of the offering up of 
the holy sacrifice of the mass,) which, more imperative duties, 
necessarily occupy the larger part of the time of Catholic 
priests.” * Nor is there any theological literature, in the 
proper sense, for the Catholic layman. There is an abundance 
of Catechisms for the neophyte, a long list of books of devo- 
tion, and a copious Catholic story literature, but theology and 
theological discussion are in the ecclesiastical tongue and for 
the priests, who do not generally venture, as is the custom of 
Protestant ministers, to discuss doctrinal subjects for the ben- 
efit of the people. How the body of priests understand and 
teach Catholic doctrine the inquirer cannot, therefore, from 
these sources, undertake to show exhaustively. There is such 
a thing as a consensus of Catholic teaching and practice in 
every country as shown in the spirit of the Church, in the 
character of priest and layman, in the attitude toward moral, 
political, educational, and religious questions, in discussions in 
the Catholic press, and in other ways, which impress the non- 
Catholic mind ; but there is another line of investigation which 
lies open to every candid and intelligent mind, and cannot, it 
would seem, fail to reward the investigator with valuable and 
trustworthy results. It enters into the heart of the system, 
and taking up the great dogma of Church authority, shows 
what its bearings are upon the spirit, character, and teachings 
of the Church. This is the task now proposed, candidly and 
conscientiously, to be undertaken. 

It must, of course, be conceded that the Church of Rome 
expresses In its symbols and decrees much of the doctrinal 


* “American Catholic Quarterly Review,” editorial department, p. 752, Octo- 
ber, 1881. 
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truth of Christianity. The Apostles’ Creed, which many 
Protestants deem a sufficient summary to serve as a test of 
Christian fellowship, is in constant use in Catholic services. 
The doctrines of the nature, power, and attributes of God, of 
the persons of the Trinity, of the fall of man, of the inspira- 
tion of the Scriptures, of the final destiny of saint and sinner, 
are hardly ground of dispute between Roman and Protestant 
Christians. There is much more in belief and practice which 
is held in common, and much on which the differences do not 
appear irreconcilable ; but there is, nevertheless, a chasm 
between the two systems which refuses to be bridged. They 
are as different in spirit, character, and results as are the gov- 
ernments and peoples of Russia and those of the United States. 
Both countries agree in recognizing the truth that mankind 
needs governing; but as to the source, character, and applica- 
tion of the governing authority they are at wide variance. 
Catholicism and Protestantism agree that all men are sinners. 
who may and ought to be saved; but as to the method and 
means of salvation they are hopelessly divided. The Romanist 
conception of the kingdom of God which Christ came to estab- 
lish on earth is not that it is an inward life, born of the Holy 
Spirit and nourished by divine grace, whose outward manifes- 
tation is a godly walk and the fellowship of unity ;* but rather 
that it is a visible human organism endowed with the power 
of producing and controlling a spiritual life. Not only has 
God put into the hands of the Roman Communion, which 
comprehends all there is of the glorious kingdom on earth, the 
work of saving mankind, but he has placed in its keeping and 
control the treasures of grace, + so that when it chooses to con- 
fer its ordinances or to withhold them it confers or withholds 

* The great German theologian’s idea of the Church is: “The Church first 
came into existence with Pentecost. . . . Certainly the entire body of disciples 
had already an outward center in His person, and his design was that the Church 
should grow out of that body; but such a Church did not as yet exist before the 
- Holy Spirit had prepared and collected a mature discipleship. The Church is 
called the temple of the Holy Ghost, consisting of living stones, bearing Christ’s 
life in them; that is, personalities.”—Dorner’s ‘System of Christian Doctriue,” 
vol. iv, pp. 345, 346. , 

+ “ According to Catholics the recognition of and submission to the visible 
Church is the ordained means of sharing in the invisible treasures of grace.’’— 


“Catholic Dictionary,” London and New York, 1884, p. 168. This new and im- 
portant work is severely criticised for its liberal Catholicism. 
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saving grace. Let us see if this is not a true statement of 
their teaching. 

Baptism as’ one of the ordinances committed to the one " 
true Church, the Church of lNome,* is “necessary for 
all.’+ It “is as essential for the infant as for the full- 
grown man, in order to attain the kingdom of heaven.” + 
The only exceptions admitted are when an unbaptized person 
has a desire without opportunity for the ordinance, which is | 
the baptism of desire, or lays down his life for Christ, which is 
the baptism of blood. Obviously, infants are not included in 
either of these classes. To them God cannot extend his grace, 
because the ministry of the Church has not reached them. 

“Ts not that,” Archbishop Gibbons asks, “a cruel and heart- 
less doctrine which excludes from heaven so many harmless 
babes that have never committed any fault? To this I reply, 
Has not God declared that baptism is necessary to all?” The ‘ 
Council of Trent in Canon VII pronounces its anathema 
sw against all those who say that “grace, as far as God’s 
part is concerned, is not given through the said sacraments 
always and to all men, [my italics] even though they receive 
them rightly, but only sometimes and to some persans.” | The 
previous canon lays down the doctrine that the sacraments are 
not simply outward signs of grace received through faith, but 
confer the grace they signify on all persons “ who do not 
place an obstacle thereunto;” while Canon VIUTI anathema 
tizes those who deny that grace is “conferred th rough the act 


— 


* “ Butler’s Catechism,” as “ revised by the four Roman Catholic Archbishops 
of Ireland,” pp. 22-24, 

+ Chapter IV of the Canons of Trent says that the change from death to life, 
“since the promulgation of the Gospel, cannot be effected without the laver of 
regeneration or the desire thereof.”—Schaff's ‘“\Creeds of Christendom,” vol. ii, 
p. 91. ‘Butler’s Catechism” also says : | 

“ Q. Is baptism necessary to salvation ? - 

“A, Yes; without it one cannot enter into the kingdom of God. * 

“Q, Who are appointed by Christ to give baptism? 

“4. The pastors of his Church; but in case of necessity any layman or 
woman can give it.”—P. 46. 

t “The Faith of our Fathers.” By hrebbishop Gibbons. John Murphy & Co., 
Baltimore. 1884. P. 311. 

§ Cyprian held, however, that martyrdom outside the Church is not only not 
meritorious, but rather an aggravation of sin. Hagenbach, vol. i, p. 275. 

| ‘‘Creeds of Christendom,” vol. ii, p. 121. 
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performed.” | Pope Eugenius LV. held that the sacraments are 
effected by the things which stand for the matter, by the 


“words which stand for the form, and by the person of the 


minister, and that if “any one of these three things be want- 
ing, there is no sacrament.” * Having by divine authority 


_ been invested with the exclusive power of granting the sacra- 


ments by which alone the soul can make its way to heaven, it 
follows that the Church of Rome, as the only true Church on 
earth, has in its hands the eternal destiny of all mankind.+ 

The dogma of the supreme authority of the Church is the key 
to the Catholic system and the cause of its wide variance from 
the faith and spirit of the Gospel. It would, as every intel- 
ligent mind must admit, avail a sinful world but little if Christ 
had accomplished the work of atonement at the cost of his in. 
carnation, sufferings, and death, and had placed its benefits in 
the keeping of a power that might withhold or confer them 
according to a fallible will and an imperfect understanding on 
its own code of conditions to the recipient. He did, indeed, 
indicate a prerequisite to the enjoyment of these benetits— 
a desire to be saved—but he did not commit to fallible human 
judgment the prerogative of deciding when and to whom the 


regenerating grace should be imparted. This dogma was of 


gradual growth. It began with the assumptions of the bishop, 
developed along with the papacy unto its present tremen- 
dous proportions, and has struck its rootlets into every particle 
of Catholic theological soil. It will be necessary to get a full 
understanding of its scope and bearings in order to proceed 
to the accomplishment of the purpose sought in this article. 
Moehler, who was a very moderate Catholic, and who was 


criticised for his concessions, gives this definition of the 
Church: 


By the Church on earth Catholics understand the visible com- 


munity ‘of believers founded by Christ, in which, by means of 


* “Catholic Dictionary,” p. 736. 


+ ‘' Professio Fidei Tridentine.” The “Catholic faith, without which no one 
can be saved.” Catholicam fidem. extra quam nemo salvus esse potest. “Creeds 
of Cliristendom,” vol. ii, p. 210. Also Cardinal Newman in “ Answer to Glad- 
stone,” p. 159. ‘ No Catholic ever thinks of disputing ” the dogma that “ out of 
the Catholic Church and out of the faith there is no salvation.” All the popes, 


bishops, and doctors, he adds, have proclaimed it. Pius IX. excepted, however, 
those who “lie under invincible ignorance.” 
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an enduring apostleship established by him, and appointed to 
conduct all nations, in the course of the ages, back to God, the 
works wrought by him during his earthly life for the redemption 
and sanctification of mankind are, under the guidance of his 


Spirit, continued to the end of the world.* 


He goes on to show that as God, in planning the redemptive 
work, chose to send his Word in incarnate, visible form to 
men, so the doctrine which that Incarnate Word established 
needed a visible, human medium to declare it; hence the or- 
ganization of the Church in which Christ continues to live 
and Lis Spirit to work. ‘Thus the visible Church, from the 
point cf view here taken, is the Son of God himself, everlast- 
ingly manifesting himself among men ina human form.” And 
as he represented in himself both divinity and humanity, so also 
is his Church both human and divine; but if the divine “ con- 
stitute undoubtedly that which is infallible and eternally in- 
errable in the Church, so also the human is infallible and 
inerrable in the same way.” t The “administration of the 
sacraments, as well as the preaching of the Word, was in- 
trusted by the Lord to the apostolic college, and to those com- 
missioned by it, so that all believers by means of this apostolic 
college are linked to the community, and in a living manner 
connected with it.” 


The Church, in the Catholic point of view, can as little fail in 
the pure preservation of the Word as in any other part of her 
task ; she is infallible. As the individual worshiper of Christ is 
incorporated into the Church by indissoluble bonds, and is by the 
same conducted unto the Saviour, and abideth in him only in so 
far as he abideth in the Church, his faith and his conduct are de- 
termined by the latter. He must bestow his whole confidence 
on her; and she must therefore merit the same. f{ 


It is therefore necessary, he continues, that she should be 
inerrable. “To no individual, considered as such, doth infal- 
libility belong,” for the individual is only a member of the 
whole, “ living and breathing in the Church. When his feel- 
ings, thought, and will are conformable to her spirit, then only 
can the individual attain to inerrability.” If Christ is to be a 
“true determining authority,” the “authority of the Church is 
necessary,” and “ Christ himself is only in so far an authority 


* “ Moehler’s “Symbolism.” New York: Catholic Publication House. Third 
edition, p. 253. ¢ Ibid., p. 254. t Lbid., p. 261. 
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as the Church is an authority.” “If the Church be not the 


authority representing Christ, then all again relapses into 


darkness, uncertainty, doubt, distraction, unbelief, and super- 
stition ; revelation becomes null and void, fails of its real 


purpose, and must henceforth be even called in question, and 
finally denied.” 

The Catholic doctrine of the Church, then, is: 

1. It is infallible and inerrant. 


2. It is infallible and inerrant in both its divine and human 
elements. | 


3. It has all ecclesiastical and spiritual power in earth.* 


4. God deals with mankind through it alone, and Christ is 


authority only in so far as it is authority. 


5.. The believer can abide in Christ only in so far as Christ 
abides in the Church. 


6. The faith and conduct of the believer are determined by 
the Church. 


7. Without the authority of the Church revelation is null 
and void. 


8. This divine, infallible, inerrant, universal, and perpetual 
authority is the Church of Rome.+ 


9. Those not subject to the pope, the head of the Church of 
Rome, are not in the Church of Christ. 


* The Church is vested jure divino with power to make laws, to define and 
apply them, to punish these who violate them. The punishments inflicted by the. 
Church in exercising her coercive power are chiefly spiritual, namely—excommn- 
nication, suspension, and interdict, but she can “ inflict temporal, and even cor- 
poral, punishments.” Thus, according to Cardinal Tarquini, the pope and ecumen- 
ical councils have the power to inflict the death penalty, at least by requiring a 
Catholic ruler to impose it; and “ that they cannot directly exercise this power 
cannot be proved.” “ Elements of Keclesiastical Law.” By S. B. Smith, D.pD. 
New York: Benziger Brothers, 1883, p. 89. This volume was revised under the: 
direction of Cardinal Simeoni, Prefect of the Propaganda, and approved by 
Cardinal M’Closkey and a great number of prelates, 

t ‘ We must either give up the belief in the Church as a divine institution alto. 
gether, or we must recognize it as that communion of which the pope is the 


* head.”—-Newman, in “ Answer to Gladstone.” p. 34. 


t ‘‘ We declare, affirm, define, and pronounce it to be necessary to salvation 
for every human ereature to be subject to the Roman pontiff..—Pope Boni- 
face VIII., in Unam Sanctum, which bull Cardinal Manning says was undoubtedly 
an infallible utterance. See Manning’s “ Vatican Decrees.” New York: Catholic 
Publication Society, 1875, p. 57. Cardinal Newman, in “ Answer to Gladstone,’ 


p. 35, says: ‘‘ We should not believe in the Church at all unless we believed in, 
its visible head,” ; 
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But how is this infallibility and inerrancy and authority to 
be manifested? By the teaching power of the Church. First, 
in the pope, as the head of the visible, infallible, and inerrant 
Church, “ who has no rival in his claim upon” the faithful.* 
“As God has sovereignty, though he may be disowned or dis- 
obeyed, so has his vicar on earth.” + The primacy of jurisdic- 
tion over the universal Church of God was directly given by 
Christ to Peter, who “ received the keys of the kingdom from 
our Lord Jesus Christ, . . . and lives, presides, and judges to 
this day and always, in his successors, the Bishop of the Holy 
See of Rome.” ‘“ When in the discharge of the office of pastor 
and teacher of all Christians, by virtue of his supreme apostolic 
authority, he defines a doctrine regarding faith or morals,” ¢ he 
is infallible; and both “ pastors and faithful, individually and 
collectively, are bound ... to submit, not only in matters 
which belong to faith and morals, but also in those that ap- 
pertain to the discipline and government of the Church,” 
and from this “no one can deviate without loss of faith and 
of salvation.”§ Second, in the pope and the bishops throughout 
the world, who, “in the ordinary performance of their duty and 
without formally concerting together, may teach [infallibly] 
certain truths to the body of the Church as of divine faith.” | 
The bishops are divinely instituted, and are collectively the 
successors of the college of the apostles and to their governing 
power. They belong to the divine and unalterable constitu- 
tion of the Church.4 Third, this authority of the Church is 
exercised through the priest who has power to confer regener- 
ating grace,** to forgive sins,tt and to change bread and wine 


* Cardinal Newman, “ Answer to Gladstone,’”’ p. 52. Also ‘Catholic Dic- 
tionary.” ‘*None who are not in communion with him are Catholics at all.” 
—P. 177. + Ibid., p. 49. 

+ There is also an infallibility exercised in condemning erroneous books or doc- 
trine. and in the canonization of saints. ‘‘ Catholic Dictionary,” p. 178. 

§ “ Vatican Decrees.” See Schaffs ‘‘ Creeds of Christendom,” pp. 256-271. 

| ‘Catholic Dictionary,” p. 177. §] Lbid., p. 85. 

** «Te has empowered the priests of the New Law to impart the grace of re- 
generation in baptism.’? They are ‘“ the dispensers of his graces and the almoners 
of his merey.”—* The Faith of our Fathers,” pp. 443, 444. 

++ ‘To them also he gave power to forgive sins.” They ‘can release the 
soul from the prison of sin and restore it to the liberty of a child of God.”—ZJbid., 
p. 444. “ As judge of souls, he must know when to bind and when to loose; 
when to defer and when to pronounce sentence of absolution.”— P. 450. 
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into the body and blood of the Lord Jesus Christ.* THe, as 
successor of the apostles, “is clothed with their power,” and 
“exercises power not given even to angels.”+ This would 
seem to imply that he is infallible also, though this is not 
directly claimed for him. But infallibility, according to some 
authorities, goes below the priest. The “faithful cannot err 
in what they believe, because the same Holy Spirit which 
enables them to believe what their pastors teach provides that 
these pastors shall teach the truth with unerring voice.” + 
This is a logical conclusion, whether it has been defined by the 
Church or not. 

The claims and authority of the Church being so sweeping, 
it follows logically that all men must obey her voice, and this 
is the Catholic doctrine. Cardinal Manning says the command 
of Christ to the apostles—“ Go ye into all the world and preach 
the Gospel to every creature ”—“ clearly invests the Church 
with authority to baptize every creature,” though this “ abso- 
lute and universal authority” “depends upon the free and 
voluntary act of those who believe.” § Christ not only gave 
this power to his apostles, but he commanded, “ under the 
most severe penalties, those to whom they preach to listen and 
obey.” Their hearers, therefore, “are obliged to listen with 
docility, and to obey, not merely by external compliance, but 
also by an internal assent of the intellect.” | 

Such is the doctrine of the authority of the Church of 
Rome. It is a vast and awful absolutism, not only proposing 
to strip ail mankind of liberty of conscience, intellect, and 

* Christ is “bid, morning by morning, by their word, to be present upon the 
altar.” “The Eternal Priesthood.” By Cardinal Manning. Baltimore: John 
Murphy & Co., 1883, p. 21. Also “Butler's Catechism,” p. 49: 

* Q. By whom are the bread and wine changed into the body and blood of 
Christ ? 

_ “A. By the priest; but in virtue of the words of Christ, whose person the 
priest represents at the awful moment of consecration.” 
+ ‘‘ The Faith of our Fathers,” p. 441. 
t “ Catholic Dictionary,” p. 177. § ‘The Vatican Decrees,” p. 80. 

| “The Faith of our Fathers,” pp. 88, 89. Also ‘ Elements of Ecclesiastical 
Law,” p. 81.“ Now every person in the world is bound to obey the Church in 
matters pertaining to the sanctificatio animarum.” Mer. Capel, in the “ Nine- 
teenth Century” for April, 1880, says: “To doubt willfully any one article of 


faith, or to enter on the examination of any dogma with the intention of suspend-, 


ing belief until the conclusion of such examination, would be for a Catholic a 
deadly sin.” 
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worship, but even presuming to rob God in heaven of his pre- 
rogatives in the salvation of men. Its claim of infallibility and 
authority is only a blasphemous invention ; its pretended power 
to confer the grace of regeneration and to forgive sin is a wicked 
usurpation of divine authority,* its worship of bread and wine 
and its prayers to the Virgin Mary and the saints are idolatry ; + 
and its pretense that the ecclesta docens cannot teach error in 
faith or morals involves the awful assumption that sinful men 
are equal to God in some of his attributes. | 

Such a system seems far enough from the true religion of 


Christ and the teaching and spirit of the New Testament. 


And yet it claims to be in entire accord with the Scriptures as 
infallibly interpreted, though it was not founded thereon,t but 
by Christ and his apostles before the gospels were committed 
to writing, in order that there might be an authority to decide, 
without possibility of error, what Scripture is divinely in- 
spired, and what is the true interpretation thereof. There is 
in this, and indeed in most of the doctrines held by the Church 
of Rome, a germ of truth. There wasa Christian community 
before there was a written word. The apostles built on the 
spoken word, and, by divine guidance, gave it to the world in 
the gospels and epistles; but what does not appear is that to 
this community as an ecclesiastical organism was given supreme 
and infallible authority to perpetuate the spoken, and to define 
and distinguish the written, word.§ The Acts and the epistles 
do not indicate a sacramental and sacerdotal ecclesiasticism ; nor 
does the recently discovered sub-apostolic document, the ** Teach- 
ing of the Twelve Apostles,” give it any support. On the 


* Father Curci, who is still a Roman priest, in his “ J? Vaticano Regio,” (1883,) 
asks the Church “ to replace Jesus Christ in the chief place which belongs to him 
in the conscience, the love, and the hopes of the Christian peoples.” He laments 
the neglect of the Redeemer in Roman Catholic preaching and teaching, and the 
multiplication of “ new saints, new madonnas, new miracles, and new revelations,” 
aud declares that “if this overwhelming number of saints and madonnas is to 
obliterate Jesus Christ’ from his mind, then he will thrust them from him and 
“cling only to Jesus.” See “ British Quarterly Review,” for April, 1884. 

+ The attributing of a “divine nature to purely human things” is “idolatry.”— 
Ibid. 

{ The Church was “ not founded by Holy Writ, but already existed before its 
several parts appeared.”—Moehler’s “Symbolism,” p. 290. 

S$ It is pretended that the apostles transmitted the canon of Scripture, as de- 
fined by the Council of Trent, to the Church, which preserved it by tradition and 
infallibly declared it. Symbolism,” p. 287. 
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as the Church authoritatively imparted it—was to place in the 
way of independent investigation an insuperable difficulty. The 
Bible must not be put in general circulation. This was not 
the doctrine of the fathers,* but it occurred to the popes of 
the Middle Ages that the Waldensian and other rebellions 
against the authority of the Church were caused by the study 
of the Bible and they laid interdicts against it-+ “It is only 
surprising,’ a Catholic authority} naively tells us, “that any 
rational being could have thought it possible for the Holy See 
to assume any other attitude.” 

The denial of the Bible to the laity involves the proposition, 
that it is not necessary for them to read the word of God. 


Pope Clement XI. condemned the notion that the “reading of 


Scripture is for all,” § and numerous authorities, even as late as 
the “ Catholic Dictionary,” support his view. ‘“ Butler’s Cate- 
chism” says the clergy are required to read the Scriptures, 
“but there is no such general obligation incumbent on the laity, 
it being sufficient that they listen to it from their pastors.” In 
answer to the question whether it is “lawful for the laity to 
read the Holy Scriptures,” it says: 


They may read them in the language in which they were writ- 
ten, as likewise in the ancient Vulgate Translation, which the 
Church vouches to be authentic. They may also. read them in 
approved modern versions; but with due submission to the inter- 
pretation and authority of the Church. 


‘‘Numberless heresies and impieties,” it goes on to say, ‘as 
also many rebellions and civil wars,” have resulted from ‘‘ an 
unrestricted reading of the Bible in the vulgar languages, by 
the unlearned and the unstable.” Archbishop Gibbons boldly 
declares that Christ did not intend the Bible to be dissemi- 
nated, but that the Gospel should be promulgated by preaching 


* “Tn early times the Bible was read freely by the lay people, and the fathers 
constantly encouraged them to do so, although they also insist on the obscurity of 
the text. No prol tibitions were issued against the popular reading of the Bible.” 
—* Catholie Dictionary,” p. 82. 

t “The Councils of Toulouse (1229) and Tarragona (1234) forbade the laity to 
read the vernacular translations of the Bible. Pius IV. required the bishops to 
refuse lay persons leave to read even Catholic versions,” and Leo XII., Pius VIIL, 
aud Pius IX. in the present century, have warned Catholics against Protestant 
Bibles. —Jbid. 

t “Cat -olic Dictionary,” p. 82. S Ibid. 
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alone.* He also holds, in common with other Catholic doctors, 
that the Bible “‘does not contain all the truths necessary to 
salvation.” t 

How completely the word of God is subordinated to the au- 
thority of the Church, is indicated by the remark of Augustine: 
“T would not believe the Gospel, if the authority of the Church 
did not move me thereto.” According to Moehler,t Catholic 
theologians hold “that even a scriptural proof in favor of a 
decree held to be infallible is not itself infallible, but only the 
dogma as defined,” by which he means that only what the 
Church definitely declares infallible is so to be held, that is, the 
Church’s sense of Scripture. The Church alone, therefore, can 
interpret Scripture: “No one can appeal either to Scripture or 
to history against her definition without making shipwreck of 
the faith and forfeiting the name of Catholic by the very act.” § 
No intellectual or historical difficulty is to prevent the accept- 
ance of the Church’s definition. When she declares the dogma 
of the Immaculate Conception every Catholic is bound, not only 
to accept it, || but to believe that it was revealed to the apostles 
and “preserved in the deposit of faith, as contained in Script- 
ure and tradition.” 4 

Such is the bearing of the dogma of Church authority on 
the word of God. <A human institution subordinates to its 
fallible judgment the infallible revelation-of the Lord Al. 
mighty. The divine light, which shines clear and free from 
the pages of Holy Writ direct to the waiting individual heart, 
Rome dares to intercept and transmit through an imperfect 
medium which distorts its rays and quenches their illuminating 
power and makes them fallible and false. Can it for a mo- 
ment be regarded as reasonable, or possible, that God should 
give, through divine inspiration, the law of life and death, and 
not intend that every soul should have free access to it? Were 


* “ Waith of our Fathers,” p. 101, also index. ¢ Ldid., p..111. 

¢ “Symbolism,” p. 290. § ‘Catholic Dictionary,” p. 178. 

| “‘ We cannot be real Catholics if we do not, from our heart, accept the matters 
which she [the Church] puts forward as divine and true.”—Cardinal Newman, in 
‘* Nineteenth Century,’’ for Feb., 1884. 

“4 “Catholic Dictionary,” p. 177, Alzog (‘‘Church History,” Cincinnati, Robert 
Clarke & Co., 1874, vol. i, p. 362,) says: ‘‘Tradition, being the only adequate expo- 
nent of the doctrine of Christ, [his italics,] is, therefore, the only competent and 
legitimate interpreter of the Scriptures.” 
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Christ’s words addressed to a hierarchy, and not to universal 
humanity? Could the common people who heard him gladly 
understand nothing of his words? Is the Gospel, which was 
meant to be “good tidings” to all, addressed only to the under- 
standing of learned ecclesiastics? ‘These questions can be an- 
swered affirmatively only by changing the character of the Bible, 
robbing it of its simplicity as a revelation, and reading into its 
text thoughts which God never inspired. The truths of the 
Bible comes as a bright light into the sin-darkened soul, and can 
be as certainly appreciated and enjoyed as the light of the sun. 
“The argument to the contrary,” says Dr. Hodge,* “is an insult 
to the understanding of the whole world of Bible readers.” 

On the basis of its authority over the Scriptures and over the 
faith of believers, the Church assumes to bar the way to salva- 
tion, except on the conditions which it lays down. How ter- 
rible from the Catholic point of view the interdicts which the 
infallible popes so frequently laid on whole nations, shutting | 
them out of heaven and permitting them, despite their ery for 
the saving ordinances of the Church, to be swept into hell, be- 
cause of the crime or contumacy of prince or king! It puts 
its own construction on the doctrines of grace, and claims that 
God has committed the means of grace to its custody, and can- 
not, or does not, regenerate, sanctify, and save, except through 
its ministry. The only door into the Church is by baptism, 
the only way to heaven is by the Churech.. This ordinance is 
the visible means of an invisible regeneration, and remits all 
sin, original and actual, and all penalties due for sin, ‘‘ bestows 
sanctifying grace and infused virtues,” imprints an indelible 
mark or character on the soul, and makes the recipient a mem- 


ber of Christ.+ This result must invariably follow in infants 


who cannot put a bar in the way of sacramental grace: and all 
adults receive the “character” if they simply submit to the 
ordinance, even without attrition for sin, and may subsequently 
receive all the graces by supplying “the requisite dispositions. "+ 
No one who studies the Scriptures, free from the shackles of 
Churéh authority and constrained interpretation, finds such a 
doctrine of regeneration taught in them. We do not read that 
Christ said, “Come unto the visible Church, all ye that labor 
* “ Outlines of Theology.” New York: Robert Carter and Brothers, 1879, p. 86. 
ie Catholic Dictionary,” p. 62. + Ibid. 
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and are heavy laden, and ye shall find rest im the ordinance of 
baptism ;” nor “ All that the Father giveth me shall come to 
the Church; and him that cometh unto the Ohurch shall not 
be cast out;” nor “ Ask of the Church, and it shall be given 
you;” nor “ Behold I stand at the door and knock; if any man 
hear my voice, and recewveth the baptisin at the hands of the 
Church,” ete. Nor do we read in Acts that “Whosoever shal] 
receive the baptism of the Church shall be saved.” The reply 
of Catholic theologians to this would doubtless be, in the words 
of Moehler, (quoted on page 725,) that the “visible Church is 
the Son of God himself.” By such ingenious methods do they 
make the garment of Church authority cover all difficulties and 
doubts. 

The believer having entered on the Christian life by bap- 
tismal regeneration must, the Church teaches, prepare for the 
sacrament of confirmation, which can only be imparted by the 
bishop, and which, worthily received, that is, by those not in a 
state of mortal sin, “makes strong and perfect Christians.” 
The Church has also instituted the sacrament of penance, by 
which the priest forgives the sins committed after baptism, 
whether they be mortal or venial. The individual makes eon. 
_ fession to the priest of all his sins, and the latter as a « judge 
whose office it is to pass sentence of pardon,” * imposes certain 
exercises or good offices as a satisfaction for them. This pen- 


ance enjoined by the priest, who can “ discern between sin and. 


sin,’ having for this purpose the “science of God,” of the 
saints, and of self-knowledge,+ may not always be sufficient to 
satisfy for the sins-.committed, wherefore what is “ wanting may 
be supplied by indulgences and our own penitential endeavors,” 
which “release from canonical penance ” enjoined by the 
Chureh, and “also remit the temporary punishments with 
which God often visits our sins, and which must be suffered 
in this life or the next, unless canceled by indulgences, by 
act of penance, or other good works.”+ Of the other 
sacraments, except the eucharist, it is not necessary to speak. 


*‘*The Faith of our Fathers,” p. 445. Cardinal Manning (in “ The Eternal 
Priesthood”) says: ‘‘ Hach bishop, in his throne surrounded by his priests, ju- 
dicially ,binding or loosing the souls of men, by the power of the keys, is the 
judge of arbitration to avert the judgment of the last day.”—P, 31, 

+ ‘‘The Eternal Priesthood,” p. 31. t “ Butler’s Catechism,” p. 53. 
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Suffice it to say, that they are intended to provide all needful 
oraces in life, the priest or the bishop being the indispensable 
instrument. It is not needful to show, even to a cursory reader 
of the Scriptures, how little in harmony all this is with God's 
teaching. “If we confess our sins, he [Christ, not the priest} 


is faithful and just to forgive us our sins, and to cleanse us. 


from all unrighteousness.” * But, it may be asked, does not 
the Catholic Church admit that private confession is permis- 
sible? Archbishop Gibbons says : 


Forgiveness of sin is ordinarily to be obtained only through 
the ministry of the apostles and their successors, just as 1t was. 
from them that the people were to receive the word of God and 
baptism. The pardoning power was 4 great prerogative con- 
ferred on the apostles. But what kind ofa prerogative would 
it be if people could always obtain forgiveness by confessing: 
to God secretly in their rooms? How few would have re- 
course to the apostles if they could obtain forgiveness on easier 
terms ! + 


The doctrine of the mass is another perversion of scriptural 
teaching and a necessity of the dogma of Chureh authority. 
No other feature of the Roman system is better understood 
than this, and I need not stop to explain it. It is held to 
confer grace in common with the other sacraments, ew opere 
operato. In effect it is a species of idolatry, supreme adora- 
tion being paid to a circular piece of bread under the delusion 
that it is Christ, that it becomes so at the command of the 
celebrant, and that it must ever remain so. This monstrous 
idea leads to the observance of minute rules with regard to the 
handling and reception of the bread and wine, which seem, to 
the really reverent, shocking in their gross significance, and a 
degradation of a spiritual + act of deep import.§ Christ said as 
oft as ye dothis do it in remembrance of me; but Catholics 


* 1 John i, 9. + “ The Faith of our Fathers,” p. 392. 


$ Canon VIII of the Council of Trent says: ‘‘If any one saith that Christ. - 


given in the eucharist, is eaten spiritually only, and not also sacramentally and 
really, let him be anathema.” 

§ The “ Short Catechism,”’ Baltimore, tells the communicant how to hold the 
mouth and lips, and adds: “We should not be disturbed if the host adhere to 
the palate, but should endeavor to loosen it gently with the tongue, and by no 
means to touch it with our fingers. It is also proper not to spit for some min- 
utes after communion.” The Roman missal tells what is to be done in case the¢ 
Lord’s Supper is disgorged. 
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offer it as a sacrifice to God. Their catechisms speak of it as 
“continuing the bloody sacrifice of the cross,” offered, ainong 
other reasons, in “order to obtain pardon for our sins,” and 
the Canons of Trent are most explicit on this point. They 
deny that it is simply a sacrifice of praise and thanksgiving, or 
a commemoration of the sacrifice on the cross, and assert that it 
is a “ propitiatory sacrifice,” to be offered for the living and 
for the dead, “for sins, punishments, satisfactions, and other 
necessities of the faithful.” This affects in a very important 
way the great doctrine of the atonement, which, soteriologic- 
ally, is set forth both in Protestant and Catholic symbols with- 
out essential differences. But the Catholic doctrine of the 
sacrifice of the mass and of penance implies—nay, it logically 
compels—the belief that the sacrifice of the cross was an incom- 
plete atonement. Moehler’s discussion * of this subject com- 
prehends Christ’s ministry, sufferings, and “perpetual con- 
descension ” in the eucharist in one great sacrificial act in 


expiation of our sins, “ consisting, indeed, of various individual 


parts ; yet so that none by itself is, strictly speaking, the sacri- 
fice.’ Therefore without the sacrifice of the mass “ the-other 
parts would not have sufiiced for our complete atonement.” 
Nevertheless, the sacrifice of the cross yields, as they hold, a 
superabundance of merits which constitute a treasury whose 
riches are available to the Church, and which is increased by 
the supererogatory works of the saints and others of the faith- 
ful. Human ingenuity cannot go farther, nor could it more 
signally defeat itself. Holy Writ leaves no possible doubt 
that the sacrifice of the cross, ‘once offered,” cannot and hath 
no need to be repeated, “ for by one offering he hath perfected 
forever them that are sanctified,’ and “there remaineth no 
more sacrifice for sins.” + The dogma of the authority of the 
Church, however, requires such perversions of truth to estab- 
lish and maintain its tyranny over conscience. If the Church 
admitted that grace could be obtained except through its 
channels, or that the atonement made for all mankind was so 
far completed on Calvary that all, without the Church’s sacri- 
fice and agency, are free to embrace its benefits, it would not, 
indeed, make itself unnecessary, but it would abdicate its claim 
‘to supreme and exclusive authority. 
* “Symbolism,” p. 232. + Hebrews x, 14, 26. 
48—FOURTH SERIES, VOL. XXXVI. 
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There is much to be commended in the zeal which Catholics 
show in devotion. They are exhorted to meditation and 
prayer at all hours and in all places, and nothing is more com- 
mon than the use of the beads and other aids to devotion. 
The Catholic, however, does not hold that prayer is either the 
chief act of worship or the chief means of grace. The “one 
worship really worthy of him [God] is the sacrifice of the 
mass,’ * and “the sacraments are the most powerful means of 
xrace.’ + But we will not dwell on this error, which not a few 
nominal Protestants accept as truth. It is far more important 
to consider how generally prayer has become in Catholic usage 
a machine performance, and how small a proportion of it is ad- 
dressed directly to God. Prayer is among the good works 
enjoined in penance, and often among the conditions on which 
indulgences are granted. The saying of the Lord’s Prayer 
and the Hail Mary, or prayer to the Virgin, a certain number 
of times constitutes an act of piety with merits attached. 
The rosary, which is intended to be to the faithful what the 
breviary is to the priesthood, is an incontestable proof of the 
value attached to the “saying” of these prayers in repetition. 
For every ten small beads on a rosary there is one large bead, 
and for every bead there is a prayer: the “Mail Mary” for 
each small bead, and the Lord’s Prayer for each large one. 
Every full rosary means a hundred and fifty repetitions of the 
prayer to the Virgin, and fifteen repetitions of the Lord's 
Prayer. In how many cases such performances are “ vain 
repetitions,” which our Lord condemned, it is not necessary 
or desirable to inquire; but the tendency of the teaching that 
God is pleased and real merits are acquired thereby must be 
to degrade the highest and holiest form of spiritual ecommun- 
ion with God to a formal, mechanical exercise. “True wor- 
shipers shall worship the Father in spirit and in truth; for the 
Father seeketh such to worship him.” { This degradation of 
the lofty spirit and character of prayer is made painfully evi- 
dent in the manuals and devotional books which fill so large a 
place in Catholic literature. There are books of devotion to 
St. Joseph, to the Blessed Virgin, to the “ Holy Face;” and 
manuals of the “Holy Name,” the “Immaculate Heart oi 
Mary,” “ Our Lady of Perpetual Help,” the “ Sacred Heart,” 

* “ Catholic Dict.,” p. 175. + “Butler’s Catechism,” p. 45. — ¢ John iv, 23. 
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the ‘Child Jesus,’ the “ Holy Angels,” of the ‘‘ Confraternity 
of the Sacred Thirst and Agony of Jesus,” of ‘Our Lady of 
Lourdes,” and soon. The grossest conceptions would appear 
to underlie such forms of devotion. The natural tendency of 
the mind is toward the material, and when the spiritualizing 
teachings of the Scriptures are denied their legitimate effects, 
and mere objects of sense are exalted, there must follow a low- 
ering of the spiritual tone of worship. It is not strange that 
the mind which has been trained in this school of devotion 
should have an inclination to add to the objects of its worship. 
God is represented as a spirit, to be worshiped as a spirit in 
spirit and in truth. Minds accustomed to a low plane of spir- 
itual worship crave mediators through whom they may ap- 
proach the awful majesty of the Lord Almighty, and whose 
powerful influence may plead for them. It was this which 
caused the famous treatise on the “Celestial Hierarchy,” pur- 
porting to be the work of a disciple of St. Paul, to be received 
with so much favor in the Middle Ages.* Below the Primal 
Deity it put three descending triads, the lowest in power and 
glory being nearest man, and the highest nearest God. It is 
this which delights to honor the saints and the angels, and to 
seek their powerful intercession. Catholics claim to observe 
distinctions in the worship which they pay to celestial be- 
ings. The highest, latria, is paid to God alone, as in the adora- 
tion of the host in the mass; the lowest, dulia, is paid to saints 
and angels ; while the transcendent merits of the Blessed Vir- 
gin are honored by hyperdulia. We will not stop to inquire 
how accurately the masses of worshipers may be able in practice 
to observe these distinctions. It is enough that prayers are 
offered which are not addressed to the triune God. We have 
seen that the prayer to the Virgin comes on the rosary ten 
times where the Lord’s Prayer comes once, and it always fol- 
lows the latter, says “Butler's Catechism,” in order that “by 
her intercession we may more easily obtain what we ask for in 
the Lord’s Prayer.” In the “ confiteor” which all the faithful 
use constantly, confession is made to“ Almighty God, to the 
Blessed Mary ever Virgin, to blessed Michael the archangel. 
to blessed John the Baptist, to the holy apostles Peter and 
Paul, and to all saints;” and the Virgin, the Baptist, the 


* See Milman’s “ Latin Christianity,” vol. viii, pp. 190-196. 
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archangel, and the apostles and saints are besought to pray to 
the Lord on behalf of the suppliant; and a prayer, recom- 
mended for use in the “ Short Catechism,” begs the patronage 
of the Virgin and asks her to “deliver us from all dangers.” 
No one can deny that it is lawful to pray to saints without 
incurring the “anathema” of the Church. She whose boast 
is semper eadem has put the stamp of her authority on this 
shocking doctrine and made it a perpetual error. 
The scope of this article permits but one more example of 
the grave errors which the dogma of Church authority in- 
volves. If the Church cannot err in matters of faith and 
morals, and all men must listen to her voice, and submit to 
her authority in order to be saved, the faithful can and must 
put their consciences to rest as to her teachings. If the believer 
yields implicit obedience, believing what she tells him to be- 
lieve as truth, denying what she tells him to deny as error, his 
conscience must be held to be guiltless. The Church assumes 
for him all responsibility of ascertaining all religious and moral 
truth necessary for him to know. His conscience is only 
bound to unquestioning acceptance and implicit obedience. 
He sees that holiness is inherent in the Church as an institu- 
tion,* and that by becoming a faithful member he becomes a 
partaker of that holiness. The Church furnishes a spiritual 
judge to examine his conscience, to grant him remission, to 
impose penance, and, in short, to take in charge the welfare of 
his soul, With an infallible pope and council to define truth, 
and a plenipotentiary priesthood to impart it and confer the 
divine graces necessary to salvation, there is sufficient reason 
for a settled conscience and no motive to sin against the 
Church and against God by doubt. 
He who would be a good Catholic, therefore, cannot be an 
independent investigator of religious truth. We have quoted, 
on another page, a statement of Mgr. Capel, which reflects the 


* This doctrine would repay, if there were space for it, a careful examination. 
Consider it, for example, in connection with this admission by Moehler: ‘ Doubt- 
less examples enough can be alleged of priests, bishops, and popes who in the 
most unconscionable and unjustifiable manner have failed to discharge their duty 
when it was quite in their power to bring about a reform in morals, or who by 
their own scandalous conduet and lives have extinguished the still glimmering 
torch which they ought to have kindled. Hell hath swallowed them up.”— 
“Symbolism,” p. 270. 
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teaching of the Church in these words: “To doubt willfully 
any one article of faith, or to enter on the examination of any 
dogma with the intention of suspending belief until the con- 
clusion of such examination, would be for a Catholic a deadly 
sin.” The atmosphere of our free America has made this a 
difficulty, even for Catholics. An Englishman, writing for a 
Catholic periodical * his impressions of American Catholicism, 
mentions the independence of the American character as “ prej- 
udicial to Catholicity.” ‘“ American notions” have to be set 
aside in Church matters. This the American **resents,” and 
his “independence of mind has a tendency to force its way into 
a sphere where independence is inadmissible.” 

I cannot forbear to put over against this doctrine, which ob- 
structs God’s revelation, bars human progress, and seals up all 
truth, a few sentences by that Samson of the Reformation who 
broke loose from this bondage and freed the world, Martin 
Luther: 

When Christ calls upon his people to beware of false prophets 
he recognizes not the right of the pope or the councils, but that 
of all Christians, to decide upon doctrine. . . . No one can com- 
mand the soul unless he knows how to direct its way to heaven. 
This no man can do but God alone. Therefore in matters that 
concern the salvation of the soul nothing but the word of God is 


to be taught and received. . . . Every man believes as he believes 
at his own peril, and must see to it that his faith be right. For 


‘as little as another can descend into hell or ascend into heaven 


for me, so little can he believe or not believe for me. t 


There have been some pitiable cases of submission to error 
where there was knowledge of the truth, because the authority 
of the Church permitted no alternative. What words could 
indicate more abject dependence than these: “The pope has 
no rival in his claims upon us... . If we give him up, to 
whom shall we go? Can I put my soul into the hands of our 
gracious sovereign, or of the Archbishop of Canterbury ?” + 
This is not the utterance of an ignorant slave, but of the most 
brilliant mind of the Roman Catholic Church, John Henry 
Newman, Cardinal. 

* “The Month,” vol. Xxxli, pp. 357-373. 


+ Sprecher’s “ Groundwork of Lutheran Theology,” 1879, pp. 87, 88. 
¢ “ Answer to Gladstone,” p. 52. 
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